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With Strong Emunah and Bitachon in Hashem, One Has The Power to Get 

Through The Hardest Difficulties!                  

 

›› How to Deal With a “Destroyer” Like Lavan                     

The verse in this week’s Parshah states (29:25): “And 
it was in the morning, and, behold, she was Leah. And he 
said to Lavan, what is this that you have done to me? 
Didn’t I work with you for Rochel, and why did you fool 
me?” 

Rashi says that he only noticed in the morning that it 
was Leah because he gave signs to Rochel to ensure that 
it was her, but when she saw that Lavan was switching 
Leah for her, Rochel gave her the signs so that she 
wouldn’t be embarrassed.  

From this Parshah we can discern a bit of the 
greatness of Yaakov Avinu. We can see Yaakov’s 
incredible emunah and bitachon that he maintained even 
during the times when he underwent great suffering at 
the hands of Lavan. He accepted everything he went 
through with patience and faith that all that Hashem 
Yisborach does is for the best.   

A regular person would be terribly angry when faced 
with such a heartbreaking blow. He would be beside 
himself with grief and anger and bitterness. He would 
scream with indignation. If he would be unable to placate 
his pain with his screams, he would become broken and 
melancholy. He would wander around full of sorrow and 
mourning like a totally broken man. Yet Yaakov did not 
become broken. The verse doesn’t even state that he 
expressed any form of anger. He only confronted Lavan 
and asked him in a soft manner (the word “vayomer”, and 
he said, always denotes speaking in a gentle manner), 
“What have you done to me? Didn’t I work with you for 
Rochel? Why did you fool me?” 

Yaakov Avinu did not lose control of his emotions. He 
accepted all of his trials and tribulations with love and 
faith and belief that everything that befell him 
came from Heaven.  

The verse says further (ibid:30): “And he 
worked with him another seven years.” Rashi 
cites the Medrash on the word “achairos”, 

another, which says that just as the first seven years were 
with emunah, utmost faith, so too the second seven years 
were with emunah – despite the fact that Lavan had 
tricked him the first time.  

From these words of Rashi we can see the great 
righteousness of Yaakov Avinu. He did not become 
embittered from the terrible audacity and trickery of 
Lavan, who deceitfully forced him to toil for an additional 
seven years. Rather, he toiled further with utmost faith 
and uprightness. He did so even though this caused him 
even more difficulties. 

Yaakov upheld the Torah in its entirety, and it certainly 
pained him that he was forced to marry two sisters in 
violation of the Torah’s commandments. The Gemara in 
Pesachim (119B) tells us that in the future when the kos 
shel bracha, the cup for blessing after the feast that will 
be eaten after the arrival of Moshiach, will be passed to 
Yaakov, he will say that he cannot lead the bentching 
because he married two sisters.  

Despite all this, we see that Yaakov did not bring 
himself to fight with Lavan because of the suffering he 
caused him. He remained quiet and accepted it all with 
love because he knew that everything Hashem does is for 
the good.            

›› The Wickedness of Lavan Will Lead to Future 
Salvation of Klal Yisroel!                  

Sefer Beer Yosef notes that when we look at the big 
picture, we can see that Lavan’s trickery led to a good 
ending. Lavan tricked Yaakov and harmed him terribly. 
This trickery became an obstacle for Yaakov’s avodas 
Hashem, but it ultimately resulted in a salvation for Klal 
Yisroel.  

We see this in the Medrash (Introduction to Eicha), 
which states that at the time of the 
destruction of the First Bais Hamikdosh the 
Avos and Moshe Rabenu stepped forward to 
argue on behalf of Klal Yisroel. Each one 
presented their personal merits before 
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Hashem as a merit for the nation. But Hashem did not 
accept their arguments. Then, Rochel Imeinu raised her 
voice and recalled how she had acted with compassion 
towards her sister so that she should not be shamed and 
had given over to her the secret signs that Yaakov had 
made up with her.  

Rochel argued, “I am but a human being made of flesh 
and blood, dust and ash, and I didn’t act with jealousy 
towards my competitor. You are a merciful King who lives 
eternally. Why should You feel jealousy for the idols which 
have no substance?” 

Immediately, the mercy of Hashem 
Yisborach was aroused, and He said: 
“Because of you, Rochel, I shall return the 
Jewish people to its place.” This is stated 
in the verse: “A voice in Ramah is heard. 
Rochel is crying for her children…Hold 
back your voice from crying…And there is 
hope for your future…And your children 
shall return to their borders.” 

We see from the Medrash that as a 
result of Rochel passing this test through 
her great righteousness the Jewish nation 
merited returning from exile. With her 
merits she was able to accomplish what 
the holy Avos and Moshe Rabenu could 
not.  

Had Yaakov Avinu married Rochel 
immediately after he completed the first 
seven years Klal Yisroel would have lacked 
this merit that they needed to return from 
exile. From this we can learn the great 
lesson that we must believe that 
everything that happens to a person over 
the course of his lifetime is all for the good. 
Even if we can’t see this immediately, we 
will yet see it at a later time.  

›› Why Didn’t Rebbe Akiva Relight 
The Candle That Was Extinguished?                        

Chazal relate (Brachos 60B) that it was 
taught in the name of Rebbe Akiva that a 
man should always accustom himself to 
say, 'Whatever Hashem does is good.” The 
same Rebbe Akiva understood the pasuk 
(Devarim 6:5) that says that one should serve Hashem 
“b’chol m’odecha” (with all of his possessions) to mean 
that one should serve Him with every middah that He 
shows us. Whichever way Hashem guides our lives, we 
should thank him for it and understand that it is good.  

Rebbe Akiva lived his own life this way as the Gemara 
relates: He was once going along the road and he came 
to a certain town and looked for lodgings but was 
everywhere refused. He said, “Whatever Hashem does is 

good”, and he went and spent the night in the open field. 
He had with him a rooster, a donkey and a lamp. A gust of 
wind came and blew out the lamp, a weasel came and ate 
the rooster, a lion came and ate the donkey. He was left 
alone and emptyhanded but he said: 'Whatever Hashem 
does is good”.  

The same night some armed robbers came and carried 
off the inhabitants of the town. Had his fire not burnt out, 
they would have seen him. Had his rooster and donkey 
been alive, they would have made noise and alerted the 
robbers to his presence. It was thus revealed in the 

matter of a short time that all these 
occurrences that seemed bad were really 
for his benefit.  

The Ben Yehoyada asks a question on 
this story: How did Rebbe Akiva light his 
lamp? He must have had some kind of flint 
and some flammable material to start the 
fire. If so, why didn’t he relight the fire 
after it was extinguished?  

He answers this question by comparing 
this to a boy who lights a fire to read for a 
bit before going to sleep for the night. If 
the boy’s father comes along and puts out 
the fire, the boy knows his father did so for 
his benefit, so he could get a good night’s 
sleep, and he won’t have the audacity to 
relight the fire.  

Rebbe Akiva lived his entire life with 
this inner realization. No matter what 
events Hashem sent his way, all he saw 
was the compassionate father who was 
only concerned with doing good for him. 
He knew that “Hashem is my shepherd, I 
shall not want. He causes me to lie down in 
green pastures. He leads me beside still 
waters.” He therefore also knew, “Though 
I walk in the valley of the shadow of death 
I fear no evil for You are with me (Tehilim 
23).”  

Even when things happened which 
seemed terrible and disastrous, his faith 
that everything was for his benefit never 
wavered.  

›› Everything is For The Good! 

The Gemara in Niddah (31A) cites the verse (Yeshaya 
12:1): “And you shall say on that day, I will thank You 
Hashem for You were wroth with me; may Your wrath 
turn away and may You comfort me.” The Gemara says 
this verse refers to two men who traveled for business. 
One got stuck by a thorn and could not get on the ship. 
He began to complain bitterly. Days later, he heard that 
the ship sank with his friend on it. He then began to praise 
and thank Hashem.   

“…Hashem waits 

to see how a 

person will react 

to the “bad” that 

was sent to him. 

If he accepts it 

with faith and 

states that 

Hashem would 

never send 

anything bad so 

this too will 

certainly turn out 

for the good, 

then Hashem 

turns it into a 

beneficial result. 

But if he does 

not…” 
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The same thorn that caused him pain and loss of 
business was the thorn that ended up saving his life. 
Therefore, he thanked Hashem “for being wroth to him” 
and sending him this perceived suffering that was his 
salvation.   

It seems that Rebbe Akiva learned this crucial lesson 
for life from his mentor, Nochum Ish Gamzu, who was 
called by this name because he always said “gam zu 
l’tova”, this too is for the good, no matter what happened 
to him.  

The Gemara (Taanis 21A) relates: It once happened 
that the Jews needed to send a gift to appease the 
Roman Emperor. They said: “Who should go? Let Nachum 
Ish Gamzu go because he is well practiced in miracles.” 
They sent him with a bag full of jewels and precious 
stones. He left and spent the night at an inn. The 
innkeeper stole the jewels and precious stones and filled 
the box with dirt. When he arrived there, he opened the 
bag and saw that it was full of dirt.   

The Emperor wanted to kill him. He said: “The Jews 
are mocking me.” Nachum Ish Gamzu said: “This too is for 
the good.” Eliyahu the Prophet took on the appearance 
of a Roman and said to the Emperor: “Perhaps this is the 
dirt of Avraham their forefather. When Avraham threw 
the sand, it turned into swords, and when he threw the 
dirt, it turned into arrows” There was one province that 
the Emperor was unable to subdue. He tested the sand, 
and it worked, and he conquered the province. He 
brought Nachum up to his treasury, filled the bag with 
jewels and precious stones, and sent him off with great 
honor.  

When he came back to the same inn, he told them 
everything that happened and how he was richly 
rewarded. The innkeeper brought some of the same dirt 
to the Emperor. Of course, it did not work, and the 
innkeeper was put to death. 

Nachum’s great faith caused ordinary dirt to turn into 
powerful swords.    

The tzadik Rav Refoel of Barshov zt”l would stress 
that when we ponder the great Divine Providence in this 
story we see that not only did Hashem save Nochum from 
death, He saved the entire Jewish nation from the 
Emperor’s decree. It is possible that if the original cache 
of precious gems were presented to the Emperor, he 
would have been unimpressed. But this amazing dirt that 
turned into swords led him to annul his decree against the 
nation and the entire nation was saved as a result of 
Nochum’s faith.  

›› Because You Were Angry With Me, I Thank You!                         

When one reads these two stories one gets a glimpse 
into the outlook of two great men who recognized the 
Divine within every difficulty and within all suffering. They 
both lived every moment with the clear realization that 

everything comes from Hashem and is meant for their 
ultimate benefit.  

On the surface, the approaches of these two great 
men seem practically identical. But when one delves 
deeper into the stories one discerns a stark difference 
between them.  

In truth, these two stories represent two distinct 
levels of bitachon in Hashem (which are explained in the 
Sefer Pisgamin Kadishin in the name of the Besh”t). The 
first level is symbolized by the words of Rebbe Akiva, 
“Everything Hashem does is for the good.” This means 
that one realizes that He would never send anything that 
is bad. He would only send good. However, it could be 
that there are times when forces of sin on this world 
cause the goodness sent from Above to be withheld and 
may even distort them and misshape the good into 
something bad.  

Hashem waits to see how a person will react to the 
“bad” that was sent to him. If he accepts it with faith and 
states that Hashem would never send anything bad so 
this too will certainly turn out for the good, then Hashem 
turns it into a beneficial result. But if he does not, Hashem 
allows it to remain “bad”.  

This level is clearly evident in the story of Rebbe Akiva. 
Everything that happened appeared bad. But in the end, 
good came out of it. Thus, even though it was bad in the 
beginning, in the end the net result was good. This is the 
meaning of his statement that “everything Hashem does 
is for the good.”  

However, the level of “This too is for the good” is an 
even deeper level than this. This is the belief that even the 
suffering itself is actually good (not merely something 
which good will come out of). We see this level in the 
story of Nochum Ish Gamzu. Even the bad thing itself – 
the ordinary dirt – was proven to be something very 
good.  

The Shomer Emunim adds that the level of 
“Everything Hashem does is for the good” indicates that 
one accepts everything Hashem does and is willing to 
accept his suffering. But this is only because he knows he 
has no other choice. He would prefer having no suffering, 
but since he knows that the suffering will eventually lead 
to good, he accepts them.  

However, the level of “This too is for the good” 
indicates that one has reached the deeper level of 
understanding that even the bad is really good. 
Therefore, he desires his sufferings and is happy that he 
has them.  

He knows that if Hashem sent these suffering to him, 
they must really be good and beneficial, so he is happy to 
have them, and he doesn’t even pray to be rid of his 
suffering. This is truly a very lofty level of emunah and 
bitachon.   


